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鮎から，農業地域をろαｊｗの中に含めているように見えるが(vol. 1, pp. 210-ｴ，和
洋，第１巻pp. 235-6),のちの議論の展開では，山岳民・遊牧民を都市民と對照させ，
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バルブal-Hasan b. yarb al-Kindl がアッバースAbbas朝のイフリーキーヤ
總督に對する反澱に失敗してクターマ族の地に亡命したこと（‘Idhari 77; Athir
vol.5, 587),その４年後，イフリーキーヤのアラブの有力者アブドゥッラフマ
ーソ・アッ・サクラビー‘Abd al-Rahman b. Habib al-Saqlabi （イフリーキーヤ
の征服者，ウクバ・イブソ・ナーフィー‘Uqba b.Ｎ託‘の子孫）がアッバース朝の遠
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カーダRaqqadaに招いて謀殺し(‘Idhari 119; Athir vol.7, 370), 280/893年には
ビリズマのアラブ指導者をラッカーダで虐殺した(7 70-1;‘Idhari 123; Nuwayri











































ーに一遺産を寄付したとされる（7 28-9, 32, 131-2, 182)。かれらが反膿制的な宣
教を受容したのは，近郷都市のアラブの勢力挟大に脅威と反撥を感じていたか
らであろう。






































あるものを宣教に誘った（j 79, cf 7 53）。
この結果，サクターソ族の比較的多くのものが従ったのをはじめ，他氏族の


























マドに對する優越を誕いたとしばしばされる。 L. Massignon， 　ＴＫｅ　Ｐａｓｓｉｏｎｏｆ　al一
Hallai,　ｍ:ｖｓｔｉｃａｎｄｍａｒりｒｏｆＩｓｌａｍ，tr.H. Mason, vol. 1, Princeton, 1982.しか
し，そのような事賓自鼠が非常に疑わしく(Brett,“The Mim, the ‘Ayn, and the
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30-1.













ターンAbu Yusuf Maknun bべ)ubaraとその甥アブー・ザーキーAbu ZakI
Tammam b. Mu‘arikらはそれぞれの氏族の中で最有力の長老ｒａ’ｔｓ, 　ｍｕｑａｄ一
ｄａｍ，　ｌｉａｂｉｒ,　■ｗai　hではなく，勢力を披大中の若手であったようである（749-
50, 110-1)。　これに對し，ジーイーに強く反撥したマサールタ族のファトフ
Fath b. Yahya,ラヒーサ族のマフディーMahdl b. Kinawa,イッジャーナ族


















































































































































T. J. Barfield,“Tribe and state relations : The Inner　Asian perspective" in
Ｔｒibeｓ ａれｄｓはtｅ ｆｏｒｍａtｉｏｎ.pp. 153-82 ; C. Lindholm,“Kinship structure and
political authority: The Middle East and Central Asia", JouΓ77ぶof CompaΓ-
a five Histりひand Society 28 (1986), pp. 334-５５,　Ｔｈｅ ＭｉｄｄｌｅＥａｓt,pp. 123-5･
































図 E. Gellner,Ｓａｉｎtｓ of　the Aliaｓ,London, 1969,“Flux End reflux in the faith




































































































































































































































Qafsa (Capsa)でも同様に處置した（7 224;‘Idharl 145-6)。
7 ジーイーはバーガーヤに軍を結集してシッカバナーリヤShiqqabana-







































ル・アグラブIbrahim b. Abi'l-Aghlab 指揮下のアグラブ朝の主力が駐留し，
抵抗の中心となっていたウルブスでは, 296年Jumada 11/909年３月，占領後
に大規模な殺戮，略奪が行われ(7 229-32;でyun 137-8),モスクに避難した人
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THE PROPAGATION OF ISLAM AND THE FORMATION
　　　　　　　　
OF THE KUTAMITE STATE
Amabe Fukuzo
　　
At the end of the ninth century, the Kutamites nestling in numerous
villages on the ridges of the Lesser Kabylia mountains, eastern Algeria,
were divided into many clans and waged occasional warfares against each
ｏther(Their identity as Kutamite kins was very weak). They were under
the authority of their patriarchs, who presided over peoples' assemblies, and
were charged with carrying out the assemblies' decisions. Each clan (ａｎｄ
even each patriarch) was fiercely independent, and continued to resist the
increasing encroachments by Arabs from the nearby former Roman cities
situated at the foot of the Lesser　Kabylia, Mila, Satif, and Bilizma.
Nevertheless, they had begun to convert to Islam, at least superficially, as
the result of direct and continuing contact with the Arab cities through
trade (acculturation).
Younger leaders from the Saktan, Masalta, Ijjana, and Ghashraan
clans, probably in rivalry with older patriarchs, accepted the teaching of
Shi‘I,a revolutionary missionary sent by the hidden　imam's hujja or
deputy (al-Mahdl), who resided in Salamlya, Syria.　Isma'ill Islam,
equipped with interpretation of the hidden meaning (batin) of Qur'an and
Neo-Platonic ontology, was yet to ｃｏｍｅ;ShででＳｓhaｒＶａ(law) was based
on the common interpretation prevalent in those days, especially　the
regional interpretation of Ifriqiya (mostly older Umayyad one).
Persecution by opposing tribesmen forced Shi‘ｉand most of his followers
to move from Ikjan, a Saktan village, to Tazrut, a Ghashman village
overlooking Mila. Ironically, this persecution facilitated the formation of
ａ new, fervently egalitarian community based on the acceptance of Shl'i's
charismatic leadership.　Eventually, even with military assistance of the
Arabs of the　nearby　cities, the　opposing　tribesmen, divided　among
themselves and burdened with the persistent rivalry of their traditional
patriarchｓ,　ｗereovercome by the rising community.　Following the once
anti-Shi'i Malusa and Lahisa, all the opposing Kutamites accepted Shi'i's
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Islam, albeit unwillingly, in the hope of gaining renown and booty.　As ａ
result, the traditional patriarchy gave way to ａ new community, in which
all
　
members were equal　to　each　other, subject　to　Shl'l's　charismatic
judgement｡
　　
At the beginning of the tenth century, after conquering all of the Arab
cities nearby, Shi'i launched offensives into the Aghlabid dominion. In
every city he offered security to all citizens regardless of their religious
ａ伍liation―Muslims, Christians and Jews―in return for the payment of
ｓhaｒ‘itａχesto Shi'i's government. As this campaign continued, the basis
of his rule shifted from his personal charisma to the traditional rule of law,
very much like that of the Aghlabid state, which it had supplanted. The
facts that the real Mahdl was not ａ charismatic leader and that Shi‘iand
his fervent supporters were soon eliminated both helped and completed this
transformation. Soon the Kutamites, who had　replaced　the　Aghlabid
henchmen and the Arab warriors of the traditional society, monopolized
and enjoyed power and wealth in Ifriqlya｡
In the middle of the tenth century, the Hawwarites of the Awras
mountains tried their own　version of nation-building and conquest of
Ifrlqlya under their own religious leader, Abu Yazld Makhlad. It is only
after Mahdi's state overcame this challenge that it seriously began to
consider to return to the charismatic rule of imams, helped by the famous
Isma'ili ideologue, al-Qadi Ｎｕ‘man.
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